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PRIESTLY PROCLAMATIONS AND SACRED LAWS 

INTRODUCTION 

In Julian's Caesars (Or. 1 0  Lacombrade), at a Saturnalia conducted by the Olympian 
deities to which some of the deified caesars and Alexander the Great have gained 
admission, Hermes supervises a competition in which the deceased rulers are asked 
what their guiding principle in life was.1 The competitors are Alexander, Caesar, 
Octavian, Trajan, Marcus Aurelius, and Constantine. All of them with the exception 
of Constantine give suitably edifying answers (31 -6, 329d-35b). Constantine, for his 
part, replies that his goal in life was to accumulate a large amount of wealth 
wherewith to gratify in generous measures his own desires and those of his friends 
(36, 335a-b). The gods now cast their votes; the majority of them go to Marcus 
Aurelius, but Zeus and Cronus confer and decide to ask Hermes to make an 
announcement that will keep winners and losers equally happy. What Hermes 
proclaims is that the kings should go to live under the leadership of whatever god 
they find pleasing and that they should henceforth use him as their patron and guide. 
At this, Alexander makes for Hercules, Octavian for Apollo, Marcus Aurelius for 
Zeus and Cronus; Ares and Aphrodite take pity on Caesar, who is at a loss, and call 
him to their side, while Trajan runs to sit beside Alexander (37, 335c-36a). 
Constantine, finding no tutelary deity amongst the gods for the form of life he 
preferred and seeing Luxury (Tpvcf>�) at hand, runs up to her; she embraces him 
warmly, clothes him in a tunic of many colours and leads him to Debauchery 
():tawTta); in the company of the latter he finds Jesus, who proclaims to all and 
sundry that by washing wrongdoers in water he will straightway make them pure and 
that if they are again found to be guilty of the same failings, he will grant them purity, 
if they strike their heads and beat their breasts: 

. .. iva KaL TOV '!7JGOVV €Vpwv avaaTp€cpOfJ-€VOV KaL 7TpoayopdJOvTa TTaG!V" OGTt<; cf>8opds, 
OUT!<; p.tatcpovos, OGTL<; lvay�s KaL {38€>..vpos, LTW 8appwv· aTTocpavw yap aVTOV TOVT<fJL TcfJ 
v8an >..ovaas avTlKa Ka8ap6v, Kav TTa>..tv lvoxos TOts avTois YEV7JTat, 8waw TO aT7j8os 
1r>..��avn Kai T�v KEcpa>..�v TTaTa�avn Ka8apcjJ yEvla8at. (38, 336a-b) 

. . .  where he found Jesus, who kept company with her and proclaimed to all: Whoever corrupts 
sexual morals, whoever is a murderer, whoever is impure and vile, let him proceed in full 
confidence, for I shall straightway make him pure with this water here and if they again 
succumb to the same failings, I shall grant that they will be pure, if they beat their breast and 
strike their heads. 

1 The arguments of C. Lacombrade, L'empereur Julien: oeuvres completes II.2 (Paris, 1964), 
27-30 seem to have persuaded the majority of scholars that the work was written for the 
Saturnalia of A.D. 462, when Julian was in Antioch preparing for his Persian campaign, and not 
for those of 461, when he had just arrived in Constantinople. I am much indebted to W. J. Slater 
for catching a number of errors in an earlier draft of this paper. I also owe a particular debt of 
gratitude to J. G. Howie for helping me with the interpretation of F. Sokolowski ( ed. }, Lois sacn!es 
des cites grecques. Supplement (Paris, 1962}, no. 91.23--6 (henceforth LSS) and for remembering a 
pattern of speech in Pindar. David Jordan read the paper, pointed out errors, and drew my 
attention to an important parallel that I had overlooked. 
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If any one passage is the inspiration for the proclamation Jesus makes, 1 Corinthians 
6.9-11 is the likeliest candidate; there Paul gives a list of the unrighteous who, when 
washed pure, will inherit the Kingdom of God.2 Jesus' proclamation in Julian has with 
reason been compared with the invitation Celsus says Christians issue to wrongdoers 
to join them, an invitation that also looks back to 1 Cor. 6.9-11:3 

l7TaKOVUW1-£EV 8.! T{vas 7TOTE OVTOt KaAovatv· oans, </Jaa{v, a.,_,apTwA6s, oans daVVETOS, 
OaTtS v�1Ttos, Kai Ws &:1rAWs el1Teiv, OaTLS' KaKo8alp..wv, roVTov � fJaatA£la ToiJ 8£oV 
8£�emt. (Origen. c. Cels. 3.59) 

Let us hear whom these men summon: Whoever, they say, is a sinner, whoever is without 
understanding, whoever is a fool, and, to put the matter simply, whoever is ill-starred, the 
Kingdom of God will receive that man. 

Celsus has just declared that in marked contrast with the invitation that Christians 
issue to sinners, encouraging them to take part in their rites, are the proclamations 
issued by those who have charge of mystery-cults: 

oi 1-£EV yap els Tas aAAas TEAETas KaAovvTES 7TpOKTJPVTTOVUt TCt8€" oans xeipas Ka8apos 
KaL </JwVTJV UVVETOS, KaL ao8ts ETEpot• oans ayvos d7To 7TaVTOS 1-£VUOVS KaL OT<f! � t/Jvx� 
oV8£v aVvot8E' KaKOv, Kai 0Tcp t:V Kai 8u<alws {3EfJlwTat.4 

Those who summon persons to participate in mystery-rites proclaim the following: 
Whoever has pure hands and who speaks intelligibly;5 yet others utter this 
proclamation: Whoever is pure of all taint and whose mind is conscious of no ill and 
who has lived a good and righteous life. 

What, accordingly, strikes both Celsus and Julian about Christianity is that it admits 
to its rites those who have serious moral faults. Julian, in particular, has difficulty with 
the ease with which Christians can be cleansed of their sins. Celsus explicitly compares 
the proclamations made by Christians with those pronounced by pagan priests; in the 
latter, wrongdoers are allowed no access to the gods and their rites. That Celsus and 
Julian can feign outrage at the willingness of Christians to welcome sinners into their 
midst throws an interesting light on the qualities that some educated pagans thought 
were called for in those wishing to worship the gods; it is a matter that merits further 
study. It is the form in which Julian and Celsus couch the Christian message, not its 
content, that is the subject of the present paper. I shall attempt to show that both 
authors present it in the shape of a pagan priestly proclamation directed at those 
seeking entry to a sanctuary. The verbs that Celsus and Julian use to refer to what 
Christians and Jesus proclaim, 1Tpow'Jp{rr-rHv and 1rpoayopevetv respectively are in fact 
the terms employed in speaking of the proclamations of a pagan priest. 6 Celsus 
himself uses the verb 1TpOKTJPVTTetv of the proclamation made by the hierophant of 
mystery-rites (Origen c. Cels. 3.59), while Julian uses 1rpoayopevew in another 

2 So R. Browning, The Emperor Julian (Berkeley and Los Angeles, 1976), 182. Lacombrade 
(n. 1), 70 n. 2 speaks of a sacrilegious parody of Ev. Marc. 16.16, Ev. Luc. 18.13, Act . Ap. 2.38, 
22.16. 

3 H. N. Chadwick, Origen: Contra Celsum (Cambridge, 1953), 168 n. 1. 
4 Cf. Julian Or. 7.25 (239c): � yap ov TaVTa KaL 0 iepo</JaVTTJS 7Tpoayopevet, oans xelpa ,_,� 

Ka8apos KaL ovnva XP�· TOVTOtS d7Tayopevwv ,_,� 1-£VEia8at. 
5 Chadwick (n. 2), 168 translates: 'whoever has pure hands and a wise tongue'. The parallel 

category in the Christian proclamation, oans davVETOS, oans v�mos, suggests that what is at 
issue is that the would-be initiate should be in possession of his wits and able to speak properly. 

6 For 1rpoayopevew used of the proclamation made by the Eumolpidae and Kerykes at Athens, 
cf. Isoc. Paneg. 157. 
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polemical work to refer to the proclamation made by a hierophant banning those with 
impure hands from taking part in the rite (Or. 7.25, 239b). The present paper seeks 
to illustrate some of the stylistic peculiarities to be observed in pagan priestly 
proclamations and in the regulations inscribed at the entrance to religious precincts 
governing the entry to the precinct, a form of prose that is closely related to the priestly 
proclamation and perhaps derives from it. I shall try to trace the history of these forms 
of expression back to their earliest known instances. 

THE PARTICIPLE BAPPQNIN PRIESTLY PROCLAMATIONS AND 
SACRED LAWS 

The form of the proclamation that Julian puts into the mouth of Jesus, oan> 
cpOopEtl>, oan> /Uatcp6vo>, oan> lvay�> Kal {38d.vp6>, t'TW Oappwv (Caes. 38, 
336a), is one that is attested in two sacred laws and in a number of priestly or 
quasi-priestly proclamations; its influence is furthermore to be detected in an epitaph 
written by Theocritus for Hipponax. It may consist of (i) a single indefinite relative 
clause or a series of indefinite relative clauses; (ii) the protasis of a present real 
conditional or conditionals; or (iii) a masculine nominative article and participle 
followed by an imperative, normally third person, qualified by the participle 6.8appwv 
or its equivalent, the adverb OappaMw>. These are all ways of specifying the 
conditions that must obtain, if a worshipper is to approach the gods fully confident 
that they will be receptive to him. So far as form goes, Jesus' proclamation follows a 
well-established pattern. It departs from the pattern, not in form, but in content; 
pagan sacred laws and priestly announcements bidding a worshipper enter a 
sanctuary in full confidence that his prayers will be heard demand good character on 
the part of the would-be worshipper. 

The most straightforward and at the same time fullest instance of the form of 
announcement in question is the proclamation ( 'O>..vfLmK� 7Tp6pp'Y/at>) that the 
Eleans are said to make to athletes wishing to take part in the Olympic Games: 

El 7Tm6vrrra• vp.lv t7Ta�lws 'TOV Els '0Avp.7Tlav tA8dv Kat !1-7J8£v (>18vp.ov p.7J8£ ayEvv£s 
EtpyaaraL, LT£ 8appoiivTES, ols 8£ 11-� �8E �UK7JTaL, xwpdu ol {3ovAw8£. 

(Philostr. VA 5.43) 

If you have trained so that you are worthy of coming to Olympia and have shown no slackness 
nor ignobility, you should proceed in full confidence, but if your preparation has not taken such 
a form, you should betake yourselves to wherever you wish. 

Apollonius of Tyana quotes the proclamation to encourage those of his followers 
who are not up to it to leave his expedition to Upper Egypt. The unworthy followers 
take the hint and stay behind. 

A sacred law of the third century A.D. inscribed on a column that stood at the 
entrance to the sanctuary of Athana Lindia at Lindos on Rhodes contains regulations 
governing entry to the sanctuary (LSS no. 91 ). The regulations prescribed not only 
physical but moral purity (P-� ro [aw]11-a 11-6vov, d>..>..d Kal r�v r/Jvx�v KEKa0apfL€vov> 
4-5) for those who would approach the goddess.? Below the regulations were inscribed 

7 Purity of soul necessary for proper worship of the divine: Plato Leg. 7l6e2-3: aKa8apros 
yap r�v o/Jvx�v o yE KaK6s, Ka8apos 8£ o tvavrlos; F. Sokolowski (ed.), Lois sacrees des cites 
grecques (Paris, 1969), 19.4-6 (Lindos, second century A.D.) : 1rpwrov p.£v Kat ro p.'y•arov Kat 
xdpas Kat YVWJ1-7JV Ka8apovs Kat VYLE[fs]; LSS 59.14--15 (Delos, Roman period): [xE]patv Kat 
o/Jvxfl Ka8a[p�] LSS 108.5 (Rhodes, first century A.o.) : ov AovrpcjJ ilia v6cp Ka8ap6v. Cic. Nat. 
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two elegiac couplets that take exactly the same form as the Olympic proclamation: a 
conditional sentence laying down the requirements for entering the sanctuary, 
preceded by an imperative bidding whoever fulfils the requirement to proceed on the 
path into the sanctuary in full confidence and then a further conditional sentence 
specifying what is unacceptable in the would-be worshipper followed by an imperative 
bidding the unwelcome visitor to take himself off wherever he may wish: 

rav 1ror' 'VAVfL7rOV l{3as ap£racf>opov. £iadh rotyap 
�l K

,
a8apos {3atv:s, tL �€v�, �appaA£0>· 

, £L /5; TL ':afa c/>£p:s, TOV a7r�fLOVa, KaAAL-;r£ vaov, 
ar£LX£ 8£ o1ra XPrJ,LS Ila.\.\a8os £K T£fL£Vovs. (LSS no. 91.23-6)

8 

You have set foot on a path fllled with virtue leading to Olympus. Therefore enter the sanctuary 
confidently, stranger, if you are pure. But if you bring harm, leave this harmless temple and go 
off, wherever you wish, away from the sanctuary of Pallas. 

The inscription was first published by Blinkenberg in a simple transcription without 
diacritical signs or punctuation.9 Sokolowski in LSS no. 91 (159-60) supplied these. 
Presumably because rotyap almost invariably comes at the beginning of its clause, 
Sokolowski put a colon after £1at8t.10 This means that £lat8t has to be understood 
again with 8appaA£ws.11 Since in later Greek rotyapovv is sometimes postponed (LS.fJ 
s.v. rotyap 11.2; Denniston, Gr. Part. 567), the simpler form may also have been 
postponed. There is in an epitaph in elegiacs from Rome of the first or second century 
A.D. an instance of such postponement of rotyap itself: Kov�� rotyap J1wL 7TEAera£ 
K6vts (G VI 647.3). A case can, accordingly, be made for placing the colon after 
dpera�6pov. It is unclear whether dpera�6pov is a two-termination compound 
adjective and whether it goes with r&.v (o86v understood) or 'V>.vp.7Tov.'2 Although 
these issues cannot be settled, the run of thought is clear enough: as the sanctuary of 
Athena is a place in which virtue is practised or worshipped or the path to it is such, 
only those who are themselves virtuous should attempt to enter the sanctuary;13 those 

D. 2.71: cultus autem deorum est optumus idemque castissimus atque sanctissimus plenissimusque 
pietatis, ut eos semper pura, integra, incorrupta et mente et voce veneremur; Sen. fr. 123 Haase, 
fr. 88 Vottero: non immolationibus nee sanguine multo colendum . . . sed mente pura, bono 
honestoque proposito; Pliny Paneg. 3.5: animadverto enim etiam deos ipsos non tam accuratis 
adorantium precibus quam innocentia et sanctitate laetari, gratioremque existimari, qui delubris 
eorum puram castamque mentem quam qui meditatum carmen intulerit. The formula Ka8apos Kal 
X£ipa Kal yvwfLTJV continues to be used by Christians such as Synesius (Ep. 43 Garzya) and is 
found in a slightly modified form in a decree of excommunication from a convention of the 
bishops of the Cyrenaic Pentapolis of century A.D. 412, itself presumably composed by Synesius. 
Its exclusion of Andronicus and his offspring from all sanctuaries and holy places harks back to 
pagan proclamations banning the impure from entering the sanctuary (Synes. Ep. 42 Garzya): 
8££ 8� £lVaL Kal YVWfLV Kal C1WfLaTL Ka8apovs rep 8£cp . .. J4.v8povLKlp Ka/ TOtS aVTOV . . . 
ILTJ8£v avotyvva8w TEfL£VOS TOV 8£ov· a7ras avrots t£pos a7rOK£KAda8w Kal CTTJKOS Kal 
7r£f£

c
f1o

f
.\0

A
s. 

h 
n l 14 74 1 3 ' ' (J ' ' (J ' ' ' • • • ' ' ' -'= . nt . rU. • . - : tpa £WV aya OLS aVa7r£7rTaTaL . . .  OC1TLS 0 OVI\OOV •tTOp, 

0.7T60'TtX£· 
9 C. Blinkenberg, Lindos: Fouilles de l'Acropole 1902-14: Inscriptions: Tome I/ nos. 282-710 

(Berlin and Copenhagen, 1941), 871. 
10 In elegiacs it most commonly occurs at the beginning of a hexameter. I can find no parallel 

for its occupying the last foot in the line. 
11 For rot yap with an imperative in elegiac verse, cf. GVI 681.5-8, 2060.3-4. 
12 1ror' 'VAVfL7rOV expanded is the Doric 1ror/ 'VAVfL7rOV. 
13 Blinkenberg (n. 8), 877-8 takes the author of the couplet to mean that the steep climb up to 
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who harbour evil intentions should take themselves off elsewhere, wherever that may 
be.I4 

A variation on the pattern is to be seen in a series of inscriptions of the middle of 
the first century B. C. inscribed on the order of Antiochus I of Commagene to regulate 
entrance to cult-sites in his kingdom.15 The variation is mainly attributable to the 
fulsome and grandiloquent style in which Antiochus' draftsman writes. In essence, all 
that is said is that the pure in mind may enter the sanctuary in full confidence and may 
entertain good hopes.16 Instead of the protasis of a conditional followed by the 
imperative of a verb of motion, there is its equivalent, a relative clause followed by a 
series of commands: 

the acropolis of Lindos on which A thana Lindia's temple stood was comparable to the ascent to 
Mt Olympus. 

14 For the banning of those with evil intentions from a shrine, c( F. Sokolowski (ed.), Lois 
sacrees de l'Asie Mineure (Paris, 1955), no. 20.17-25; Gratt. Cyn. 448-50: manu ramum pallente 
sacerdos I termiteum quatiens: procul hinc extorribus ire I edico praesente deo, praesentibus aris, I 
quis scelus aut manibus sumptum aut in pectore motum est. The formula of banishment, a-rEtXE 8€ 
o1ra xp·figts or xwpEin ol f3ov>.weE, found in the Lindian sacred law and the proclamation of the 
Eleans, is of ancient origin. The tone of the formula in such contexts is far from friendly. The 
earliest known instance occurs in Eur. Telephus: re· 01J'OL XPfi�ELS' OVK U7rOAOVfLaL -rijs aijs 
'EMvYJS ELVEKa (fr. 722 N2 = 8 P). The presumption must be that the lines come from an 
altercation between Agamemnon and Menelaus and that the speaker is Agamemnon. So Nauck 
ad loc. and now C. Preiser, Euripides: Telephos, Spudasmata 78 (Hildesheim, Zurich and New 
York, 2000), 280-8 with discussion of where in the play the quarrel occurred. Aristophanes 
alludes to the lines at Nub. 891-2 (te' o1rot XPMELs · 1roAv yap fLaAA6v a' .!v -rols 1roAAolat 
Mywv a1roAw), the beginning of an altercation between the Better Argument and the Poorer 
Argument, and a response on the part of Poorer to Better's pompous and insulting order that he 
come forward and show himself, impudent though he is, to the spectators (888-9). The Lindian 
and Elean formula of dismissal also bears a resemblance in structure to another formula of 
banishment employed twice in Aristophanes, once for obscene effect: re· operyv �V7rEp EPXEL TTJV 
o86v (Lys. 834); tBt ll7rEp lpxTJ (Ran. 301). The formula was detected by A. Sonny, whose account 
in Russian is reported by T. Zielinski ('Marginalien' , Philologus 14 (1901], 5-6). See also H. 
Kleinknecht, Die Gebetsparodie in der Antike, Tiibinger Beitriige zur Altertumswissenschaft 28 
(Stuttgart and Berlin, 1937), 68-9; L. Radermacher, Aristophanes' Frosche, Einleitung, Text und 
Kommentar, Sitz. Wien. 198.4 (Vienna, 19542), 178; J. Henderson, Aristophanes' Lysistrata 
(Oxford, 1987), 174; K. Dover, Aristophanes, Frogs (Oxford, 1993), 231. 

15 For a succinct and accessible account of the reign of Antiochus I, see Richard Sullivan, Near 
Eastern Royalty and Rome (Toronto, 1990), 193-7. 

16 Heinrich Dorrie, Der Konigskult des Antiochos von Kommagene im Licht neuer Inschriften, 
Abhandlungen der Akademie der Wissenschaften in Gottingen, Phil.-Hist. Kl. no. 60 (Gottingen, 
1964), 121-22 takes this part of the sacred law to promise concrete blessings to the worshipper 
who enters the sanctuary in a state of pious expectation of seeing a wonder. In support of that 
contention, he cites Sen. Ep. 94.42: Pythagoras ait alium animum fieri intrantibus templum 
deorumque simulacra ex vicino cernentibus et alicuius oraculi opperientibus vocem. For Dorrie 
Kaeapos d8tKov �wijs does not mean that the worshipper should have lived a morally upright 
life, but only refers to worshippers who enter the sanctuary and who have not wronged the 
sanctuary in any of the ways specified in the previous section of the law. Following Franz Cumont 
(Syria 18 [1937], 219), Dorrie takes this clause in the law to express Mazdaean ideas. That there is 
a persianizing tinge to the law is not to be denied, but the sentiments expressed in this section of 
the law have their parallels in other Greek sacred laws that demand purity of mind of those who 
would worship the god. In their case, purity of mind is fairly clearly moral probity, as it 
undoubtedly is in Antiochus' law. J. Duchesne-Guillemin, 'Iran and Greece in Commagene' , Acta 
Iranica 17, Etudes mithraiques (Leiden, 1978), 190-91 suggests that the reference to 
Oromasdes-Zeus as a avvaywvw-rrys dyaewv lpywv at lines 249-50 reflects the Mazdaean 
conception of the divine as a helper of men in their fight against evil and does not just mean that 
the worshipper who is to be helped has performed the requisite sacrifices in honour of 
Mithridates and Antiochus. 
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oaw; 13€ Ka8apo<; fLEV VOV<; d.I3{Kov [ �]w1j<;' E1T!­
�VfL1T�<; 13€ �a{wv €pywv, B

,
appo�vTE� fLEV ;l<; 8E­

�v a7To�,'AE7TE'TW
1
aav m/JELS,, LA,apots SE

, 
p.�Kapwv 

<XVEatv E7TL�atvErwaav, Evl3atfLOULV 13E [arpa-] 
7TOt<; ,lg �fL,Er<fpa<; ";'1/'1]' �{ov d.ya8ov El<; Elm{-
13a<; ol37)yEtrwaav tl3ta<;. (A 237-42)17 

Those whose minds are pure of unrighteous living and who eagerly pursue pious deeds, let them 
look confidently on the countenances of the gods, let them tread in the benign footsteps of the 
blessed immortals and let them by honouring us conduct a good life on a happy path to the 
fulfilment of their hopes. 

The use of the pattern is not confined to sacred laws and priestly or quasi-priestly 
announcements; an author may put it into the mouth of a priestly functionary 
explaining who may confidently approach the gods and who may not; it may be used in 
prescriptions that have the character of a sacred law; and finally it may be employed in 
funerary epigrams encouraging the morally upright to rest on a tomb and bidding the 
wicked to stay away from it. The conclusion to be drawn from the use of the pattern for 
so very different ends is that it was a thoroughly familiar form of speech. 

In Philostratus' Vita Apollonii, when the governor of Cilicia comes to the sanctuary 
of Asclepius at Aegae and asks the youthful Apollonius of Tyana, who had taken up 
residence in the sanctuary (1 .9), as an intimate of Asclepius, to bring him into union 
with the god, Apollonius replies that if a person is of good moral character, there is no 
need to have someone else act as an intermediary, as the gods love those of good moral 
character. The governor persists and asks Apollonius as a g€vos of the god to act as his 
1rp6gEvos. Apollonius' response is that what had recommended him to the god and had 
established the warm ties that existed between himself and the deity was his nobility of 
character (KaAoKaya8{a). He then tells the governor that if he too has made nobility 
of character his objective, he should approach the god in full confidence and pray to 
him for whatever he wishes: 

d 13€ Kat aoi KaAoKaya8{a<; fLEAEL, xwpEL 8appwv 7Tapd. TOV 8Eov Kai Ei1xov 0 TL €8<fAEL<;. 
(1.12) 

Apollonius, since he performs a priestlike role in the sanctuary, is made to speak in 
the manner of a priest. 

There is one further instance of the pattern in Philostratus' Vita Apollonii; on the 
journey from Athens that will eventually take him to Egypt, Apollonius encounters in 
Rhodes a famous player on the pipes (auA7]r�s)! with whom he has a discussion about 
playing the instrument; the discussion ends in his telling the piper that if he has certain 
qualities, he should play on his pipes in full confidence, since he will have Euterpe with 
him: 

El l3� ravra 7TUVTa 7TUPEXEL<;, 8appwv aiiAEL, Jj KavE, fLETU aov yap � EvrEp7T7) €arat. 
(5.21) 

The register in which Apollonius speaks is that of a religious official telling a 

17 The line numbers are those of the inscription at Arsameia-on-the-Nymphaeus. It was first 
published by F. K. Dorner, 'Kultinschrift von Antiochos I. von Kommagene fiir das Hierotheseon 
des Mithridates Kallinikos in Arsameia am Nymphaios', Istanbuler Forschungen 23 (1963), 36-59. 
An improved text is printed by Helmut Waldmann, Die kommagenischen Kultreformen unter 
Konig Mithidates I. Kallinikos und seinen Sohne Antiochos I., EPRO 34 (Leiden, 1974), 82-9. 
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worshipper that he may approach the god in full confidence of winning his help if he 
fulfils the requirements imposed by the god. It is an appropriate register for 
Apollonius as religious authority to speak in and for the context, since the piper 
needs the help of a deity. 

Philo Judaeus, in giving an allegorical explanation of Numbers 1 9.1 -1 0, regulations 
for performing a sacrifice outside the precinct of the Temple in Jerusalem, provides an 
example of an author falling into the pattern of speech in citing a religious 
prescription: 

f \ 1' I � I tl B "' ) ) I \ I � fl-E� OVV TO�'TOLS' �1
LQKEKOUJ.-L,Jl-E�OS �'TW afpWV ELS'

' 
O!KEL�TQ

,..
TOV 

J 
Q�Tlp1 TOV VEWV� EVOtatTYjfLa traVTWV apwTov, LEpnov EtrtOELfOfLEVOS avTov· OT<tJ o EyKaBYJVTat Kat 

.!AAoxwatv ai trAEovettm Kat .!mBvfLtat TWV aOtKtWV, EyKaAv<fiafLEVOS fJpEfLe!Tw T�V 
dva{axvvrov d1r6votav Kai rO t\{av Op&.aos Ev ols EVAdj3Eta AvatTEAEs €7TtaxWv· TO ydp roV 
OVTWS OVTOS iepov dvdpots af3aTOV Bva!ats. (Spec. 1.270). 

He who has such embellishments to his credit (se. wisdom and moral purity), let him proceed in 
full confidence to the temple most akin to himself, the fairest dwelling place of all, presenting 
himself as the sacrificial victim; in whomsoever greed and desire for unjust deeds lurk, let that 
man cover up his shameless folly, check his over-great presumptuousness in matters in which 
caution is the best course and let him stay still, for the holy place of the truly real may not be 
trodden on by unholy sacrificial victims. 

Inspiration for what Philo has to say about sacrifice is not to be found at Numbers 
1 9.1-1 0. There is, in fact, little there that would account for the stance taken by Philo 
about the spirit in which God should be worshipped, nor can that section of Numbers 
be said to deal with the issue that Philo brings up when he expands on the idea of what 
kind of sacrifice is most pleasing to God: that God, since he is self-sufficient and 
possesses all things, does not particularly rejoice in large sacrifices, but in men whose 
minds are god-loving and pious, from whom he is happy to receive the least expensive 
of sacrifices; indeed those who bring nothing beyond nobility of character make the 
finest of sacrifices (271 -2).18 The sentiments Philo expresses about sacrifice are Greek 
in origin and are voiced in philosophical and non-philosophical texts. 

The earliest datable expression of the idea that the gods are delighted with a 
sacrifice, however small, if it is given by a good man is in a fragment of Euripides in 
which someone declares that if a pious man sacrifices to the gods, even if his sacrifice 
is small, he can expect their protection (fr. 946 N2).19 The views that Euripides' 
characters voice about sacrifice are not at all eccentric; they are commonly held 
opinions. The same position is taken in Isocrates' Ad Nicoclem: its addressee, Nicocles, 
king of Salamis, is exhorted to follow the practice of his forebears in his dealings with 
the gods; he should take the view that the fairest sacrifice (BvfLa KaAAwTov) and the 
greatest worship (8EpaTTE{a fLEy{aTYJ) that he can pay the gods is to be of the highest 
character and to be utterly upright (av ws {3EAnaTov Kat OtKat(haTov awvTov 
TTapExns); men who conform to that pattern can expect to fare better at the hands of 
the gods than those who make large sacrifices (20). Since the Ad Nicoclem is made up 
of what are demonstrably moral commonplaces, Isocrates is unlikely to have advanced 

18 B I >I J '>I 1' " t B \ ) I '>I t I f3 > ' ' ' �ata:s, ;t1T�LJ.L av, W YE�VULE!, 
0 EOS, OV r.atp:t, KUV E�QTOJ.L

, 
as UVU,Y'lJ TLS'' 1 KTTJfLUT� 

yap aVTOV Ta travTa K€KTYJfL€VOS OfLWS OVO€VOS OELTat. xatpn OE r/>tAoBEDLS YVWfLats Kat 
) 1i:- I ) " f I J 'f' ,/, \ \ B \ \ \ ) \I t avopc.;atV UUK;JT<:,LS OULOTTJTOS', 1 7Tap

" 
WV \fat�Ta KUL � Kpt 1US' Kat :a ff EVT€1\EGTU1TU WS 

TLfL�TaT� 1rp0 TWV ;ro'AVTEAEaTaT,WV �GfLEVOS 0�XETat· �av ,fL�VTOt fL,iJ�EV ETEpov �OfLt,WGtV, 
avTovs rf>epovTES trAYjpWfLa KaAoKayaBws TEAewTaTov TYJV apWTYJV avayovat Bvawv. 

19 EV !aB', DTaV TLS evaef3wv Bun Bwi:s, I Kav fLtKpa 8Un, TvyxavEL UWTYJptas. Cf. Eur. fr. 
327.6-7 N2• 
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views about the worship of the gods and about sacrifice that were not fairly widely 
shared. At any rate, there is no reason to think that they represent advanced 
philosophical speculation, although philosophers such as Plato certainly subscribed to 
them: he takes it for granted in the Republic that people will find outrageous the idea 
that wealth allows men to secure the good will of the gods.20 

Since Philo in this section of his commentary on Numbers is demonstrably 
influenced by Greek views about sacrifice, there is every likelihood that he has couched 
his call to sacrifice in the form of a Greek sacred law or priestly pronouncement. 
Philo's model is a proclamation that took the form of an article and participle in the 
nominative case followed by a third person imperative: o KafJapos wv vovv, !rw 
Bappwv, oT<y � tfivx� avvotoe: KaK6v, d1rtrw. A clause of exactly that form is found in 
the proclamation that Lucian says was issued in Abonuteichos on the first day of the 
mysteries of Glycon; its model was the 7Tp6pp7Jat<; at Athens: 

Et n<; aBED<; � Xpwnavo<; � 'EmKovpELD<; �KEL KaraaK01TD<; TWV opy{wv, cf>wy€rw· o[ 8.! 
1TWTEVDVTE<; r<jl BE<jl TEAE{a8waav TVXT/ rfj aya8fi. (A/ex. 38) 

If any godless person, whether Christian or Epicurean, comes to spy on the rites, let him flee: let 
the initiation of those believing in the god be attended by good fortune. 

The sentence prohibiting entry belongs to the pattern: OT({J + verb, followed by a 
third person imperative. Instances of the pattern are to be seen in the proclamation 
made by the Eleans (ois OE fk� (fj()e: �UK7JTat, Philostr. VA 5.43) and the proclamation 
that Celsus says was made before certain ceremonies of initiation ( OT({J � t/Jvx� ovOEv 
avvotOE KaK6v, Kat OT({! EV Kat OtKaLW<; {3e:{3twrat Origen, c. Cels. 3.59). What has 
suffered alteration in the second clause are the verbs: the intent of avvotoe: is expanded 
upon and developed with lyKa87Jvrat Kat l..\.\oxwaLV; a1rtrw has become �pe:fke:trw, 
an imperative that Philo uses elsewhere in lawlike statements to mean 'desist from'.21 

The earliest instance of the pattern of a conditional sentence or its equivalent 
followed by an imperative qualified by the participle Bappwv is to be found in an 
epitaph composed by Theocritus, appropriately in choliambics, for Hipponax: 

0 JLDVGD1TDLO<; EvfJa8' 'f1T1TWvat KEtTaL. 
Ei fLEV 1TDV7Jpo<;, p.� 1TDTEPXEV r<jl TVfLf3'!'· 
Ei 8' €am Kpf]yv6> rE Kat 1rapa XP7Jarwv, 
8apa€wv Ka8t�w, K�v 8€11n>, a1r6{3pttov. (Epigr. 19; Anth. Pal. 13.3) 

20 Socrates at Xen. M em. 1.3.3 is said to have held that those who from their small resources 
made small sacrifices to the gods did not come off any worse than those who with large means 
made large sacrifices; his reason for taking the position was that it would create an intolerable 
situation, if the gods delighted in large sacrifices rather than small, since it would often mean that 
the sacrifices of the wicked were more pleasing to the gods than those of the good; his own view 
was that the gods rejoiced in honours paid them by those who were most pious (EvaE{3€ararot); 
he particularly approved of the verse that said one should sacrifice to the gods as best one could 
(Ka88vvap.tv 8' €p8e:tv tEp' a8av6.rowt 8EO;:at). The same view of sacrifice is voiced by 
Apollonius of Tyana at VA 1.10-11. 

21  There is in Philo at least one further instance of a prescriptive statement taking the form of 
a Greek priestly pronouncement of the same general pattern as Spec. 1.270: o p..!v yap 1rpo> r<jl 
P.7J8.!v E1TEtEpy6.aaa8at KaKOV Kat ra 1TaAata EKv{<j;aaOat 8tKaLwaa<; YEY7J8W<; 1Tpoa{rw, 0 8.! 
avw TOVTWV 8vaKa8apro<; wv acf>wr6.a8w (Quod sit immutabilis deus 9). The pattern of article 
in the nominative with participle followed by a third person imperative is that found at Philo Spec. 
1.270 and in the proclamation at Abonuteichos (Lucian A/ex. 38). As for the phrase YEY7J8w<; 
1rpoa£rw, it looks as if it has been inspired by expressions of the form Oappwv trw. 
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Hipponax the poet lies here. If you are wicked, do not approach his tomb; if you are good and 
your parents were good people, sit down in full confidence, and if you wish, drop off in sleep. 

Theocritus' epitaph for Hipponax is very different from those composed for 
Archilochus and Hipponax by other poets of the Hellenistic and Imperial periods, in 
that it presents him as a scourge of the wicked and a friend of the good; the other 
epitaphs warn the passer-by to avoid the tomb of the poet at all costs, lest they arouse 
his anger.22 In portraying Hipponax as the enemy of the wicked and the friend of the 
good, Theocritus draws on a vision of what it is to be a poet that goes back to the 
Late Archaic Period: both Theognis and Pindar declare that they praise the 
praiseworthy and subject wrongdoers to criticism, no matter who they are;23 the topic 
is then picked up by orators.24 In Theocritus' poem, Hipponax as foe of wrongdoers 
and friend of the upright is combined with a Hipponax who is imagined inhabiting a 
tomb that constitutes a form of sacred space into which the wicked venture at their 
peril. Graves are characteristically called iEpa and so presumably are not to be 
approached by unsuitable persons.25 It is just possible that there were grave­
monuments with just such warnings on them as Theocritus' tomb for Hipponax. But 
if there were, the balance of evidence would suggest that the formula did not have its 
origins in funerary monuments, but in priestly pronouncement and sacred laws. 

A case can be made on the basis of Theocritus's epitaph for Hipponax for arguing 
that priestly proclamations or sacred laws in which an indefinite relative or the protasis 
of a conditional is followed by an expression of the form Bappwv tTw or some 
equivalent thereof go back at least to the early third century B.C. and almost certainly 
to a much earlier date. The form that the prescription takes in the regulations 
governing entry to the iEpo8w{a of Antiochus I of Commagene looks as if it is a 
conscious reworking and elaboration on the part of Antiochus' draftsman of a simpler 
model. That means that the draftsman was well aware of the model and that already in 
the middle of the first century B. C. it enjoyed a certain established authority. Philo's use 
of it argues for its having been fairly widely disseminated. In what form Antiochus' 
draftsman and Philo encountered it can only be a matter for speculation. The most 
obvious candidate would seem to be in a 7rpoypaf1p.a governing entry to a sanctuary, 
but other possibilities cannot be excluded. The form and contents of the proclamations 
made by priests and other officials connected with sanctuaries were evidently fairly 
well known. It is unfortunately totally impossible to put a precise date on the 
proclamation that the Eleans made to athletes hoping to participate in the Olympic 
Games. The Eleans took control of the Olympic Games in the sixth century B.C. 

Although unlikely, the possibility cannot be entirely excluded that they took over an 
existing proclamation. 

CONDITIONALS AND RELATIVE CLAUSES WITHOUT COPULA IN 
LAWLIKE UTTERANCES. 

The pattern to be observed in the proclamation Julian puts into Christ's mouth, oan<; 
<f>BopElk, oaTL<; f-1-tat</>ovo<;, oan<; Jvay�> Kai f38Eil.vpo<; ( Caes. 38; 336b ), and in the 
invitation that Celsus says Christians extend to all manner of sinners to be received 

22 Archilochus: A.P. 7.71, 674; Hipponax: A.P. 7.405, 408, 536. 
23 Thgn. 1079-80; Pi. Pyth. 9.93--6, Nem. 8.39. 
24 Gorg. DK 82 B 11.1. 
25 C( Posidippus Col. IX.33-4 Bastianini and Gallazzi: YPTJt; <f>DITJ, fl.ETaDo<; l..mapov fl.Eya[ 

y�pw<; Tot<; iEpov aiJfl.a 7rapEp[xofl.e'vot<;; GVI 206 1.1-2. 
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by God, oans, <f>aaw, ap.apTwAos, oans davvETOS, OUTtS V�7TtOS, Kat ws U7TAWS 
el7TELV, oaTt<; KaKo8a{fLWV (Origen. c. Cels. 3.59), which consists of a relative clause 
in which the copula is absent, is of great antiquity.26 The draftsman who composed 
the regulations governing entry to the so-called [epofNaw of Commagene for 
Antiochus of Commagene was following a well-established pattern when he set down 
a relative clause without copula (oaots FiE Ka8apos fLEV vovs d8[Kov [�]w1js, 
E7Tt8VfL'YJT�<; FiE oa[wv lpywv A237-8), followed by a third person imperative. The 
same pattern or one that is its equivalent is to be found in some lines of Pindar in 
which an appeal is made to the teaching of the Old Man of the Sea to justify praising 
a man whose toils had culminated in achieving something fair for the common good; 
Nereus had prescribed praising even an enemy wholeheartedly and according to his 
due deserts, if he had performed noble deedsY two conditional sentences, both of 
which lack copula and in which one follows the other asyndetically, are followed by a 
third person singular imperative: 

(Pyth. 9.93-4) 

Let not fine achievements, whether they be those of one who is a friend amongst the citizens or 
a foe, be kept hidden, if they help the common good and have been won at the expense of toil, 
so that the teaching of the Old Man of the Sea is harmed. 

It is to be suspected that Pindar adopts a pattern of speech that will give weight to the 
pronouncement he makes and that his model is a priestly proclamation. If that is 
correct, the inference to be drawn from his choice of register is that in Jawlike 
statements and pronouncements the pattern is of considerable antiquity. The same 
pattern is visible in Aristophanes' Ranae, in the command issued by the Chorus of 
Initiates bidding those who fail to fulfil certain conditions to take themselves off: 

ElJ<PTJf..I.EtV XP� Kd.g{aTaa8at TOtS �f..tETEpats xopotatv, 
OUTtS a7Tetpos TOtWVOE ,\6ywv � YVWf..tTJV ,..,.� Ka8apEVEL. (354-5) 

The words with which the Chorus conclude their command ( TovTots av8w KaV8ts 
U7Tav8w TO Tp[TOV fLaA' a7Tav8w I Eg[aTaa8at fLVUTatat xopoi:s 369-7 0) a scholiast 
tells us were uttered by the hierophant and dadouch from the Stoa Poikile.28 There is 
little room then for doubt that the inspiration for the whole announcement were 
priestly proclamations. The same pattern is to be seen in the parody of the 
execration-formula uttered at the beginning of meetings of the Athenian assembly at 
Ar. Thesm. 331-50, where we find:29 

26 The standard grammars offer no help here. On the ellipse of the copula in subordinate 
clauses in general and relative clauses in particular, see Kiihner-Gerth II § 354 n. I; Schwyzer, Gr. 
Gr. Il624; Cooper, Attic Greek Prose Syntax II § 62.1.4. 

27 Pyth. 9. 95-6: KEtVOS alvefv Kai TOV €x8p6v I ml.vn ev,..,.<{! avv TE OLKf!. KaAa p.!,ovT' 
EVVE7TEV. Similar sentiments are expressed at Thgn. 1079-80. 

28 .E in Ar. Ran. 369: TOVTOtS U7Tavow: 7Tapa T�V TOV iepocf>avTOV Kai oq.llovxov 7Tpopp1JULV 
T�V EV Tfj 7TOtKLATJ UTO(j.. 

29 Our knowledge of the practice comes from Deinarch. 2.16; Isocr. Paneg. 157; Dem. 18.130. 
Parody discussed by Kleinknecht (n. 14), 34-6. 
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589 

(346--7) 

There are indications, although no more than indications, that at least under the 
High Roman Empire the proclamation or proclamations made by the hierophant of 
the Eleusinian Mysteries and the Eumolpidae and Kerykes took the same form: in a 
dec/amatio of Libanius, the Corinthians, charging the Athenians with impiety, quote 
the proclamation made by the Eumolpidae and Kerykes to those wishing to be initiated 
at Eleusis: 

Celsus' citation of what would seem to have been a proclamation made for the 
Eleusinian Mysteries has the same shape: oaTt> XEi:pas Ka8apos Ka! 4>wv�v avvET6s 
(Origen. c. Cels. 3.59). Julian provides a further instance of the pattern: in discussing 
the refusal of Diogenes the Cynic to undergo initiation at Eleusis, he adduces as 
supporting testimony for the proposition that no advantage accrues to the wicked 
from entering a sanctuary the proclamation made by the hierophant forbidding those 
with impure hands and those who ought not to be initiated to seek initiation: 

ij yap ov TavTa Kai o i£pocf>avT"'> 1Tpoayop£1l£t, oans X£ipa p.� Ka8apos Kai ovnva p.� 
xp�, TOVTOL> d1rayop£6wv p.� p.v£ia8at. (Or. 7.25, 239b) 

Context makes it certain that Julian has the hierophant of the Eleusinian Mysteries in 
mind. He appears to give a syncopated version of the proclamation cited by Celsus 
and Libanius. That Celsus, Julian, and Libanius agree on this point is some indication 
that in the High Roman Empire the proclamation of the hierophant consisted in a 
series of indefinite relative clauses that lacked the copula. 

It would be a mistake to suppose that the formulaic utterances of priests were 
confined to issuing commands and prohibitions. Priests or mystagogoi asked those who 
aspired to be initiated what the worst thing was that they had done or what the greatest 
ill was on their conscience. 31 The question was certainly asked at Samothrace. 32 That it 
had a set form cannot be doubted. It has long been suspected that behind the 
makarismos at Hom. Hymn. Dem. 481-3 lay what the hierophant at Eleusis said to 
those who had just been initiated, a suspicion that is reinforced by the presence in the 
second part of the makarismos of two relative clauses in which the copula is lacking:33 

5A{3LO> 8s Ta8' 51Tw1T£v l1TLx8ovlwv dv8pcfJ1Twv· 
8s 8' dT£A�s i£pwv, os T' ap.p.opos, ov 1ro8' op.o{wv 
ataav EX£L cf>8£p.£v6s 1T£p vm) '6cf>cp £VPW£V'TL. 

The absence of the copula in a relative clause in such a context suggests that clauses 
of the form were characteristic of priestly utterances in general and not just of 
commands and prohibitions. 

30 The text of the speech as a whole is corrupt and in this passage particularly so. What is not 
in doubt is that there is no copula in either indefinite relative clause. 

31 [Plut.] Apophtegm. Lac. 138c, 229c, 236d. 
32 (Plut.] Apophthegm. Lac. 217c, 229d. See further S. Cole, Theoi Megaloi: The Cult of the 

Great Gods at Samothrace, EPRO 96 (Leiden, 1984), 115 n. 252. 
33 G. L. Dirichlet, De veterum macarismis, RGVV 14.4 (Giessen, 19 14), 63; N. J. Richardson, 

The Homeric Hymn to Demeter (Oxford, 1974), 313. 
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The style of priestly pronouncements and sacred laws have a good deal in common. 
It is safe to say that they influenced each other; intuition suggests that proclamations 
were generally the model that sacred laws followed. As matters now stand, the 
Commagenian sacred law seems to be the only known instance of a sacred law in which 
a relative clause without copula occurs. There were no doubt other examples of the 
pattern. That there were is suggested by a sentence at Pl. Leg. 909d9-1 0 that conforms 
to the template: 

Let them hand over the sacrifices to the priests and priestesses, whose concern is with matters of 
purity. 

It is reasonable to suppose that the clause takes the form it does, because Plato was 
imitating the style of a sacred law. 

DATIVE OF AGENT WITH THIRD PERSON PERFECT PASSIVES 

There is a mannerism used in two of the proclamations studied that must also have 
been characteristic of priestly announcements. It consists in a relative in a masculine 
dative signifying agency, either plural or singular, followed by a third person singular 
perfect passive verb or in the protasis of a conditional with a third person perfect 
passive singular verb and a dative of agent. Thus Celsus says that in some 
mystery-cults the announcement takes the form: oan<; ayv(k a7To 7TavTo<; f.LVaov<; 
KaL OTlp � 1/Jvx� OVDEV avvoLD€ KaKOV, KaL OTlp €0 KaL DLKaLW<; {3€{3LWTaL (Origen. 
c. Cels. 3.59); the Eleans, on the other hand, in the announcement they make to those 
who wish to compete in the Olympics, have both the protasis of a conditional with a 
perfect passive verb and a dative of agent and a relative in the dative with a perfect 
passive verb: El 7T€7TOV7JTaL Vf.LLV E7Tag{w<; ToiJ El<; '0AVf.L7TLav €/t.8€Lv Kai f.L7JDEv 
/J48vf.LOV f.LTJDE ayEVVE<; dpyaaTaL, iT€ BappoVVT€<;, ol<; DE f.L� cliO€ �aKTJTaL, 
xwpELT€ ol {3ovA.m8E (Philostr. VA 5.43). A further instance of the pattern is to be 
seen in the explanation Julian gives of Diogenes the Cynic's refusal to undergo 
initiation at Eleusis, which was that Diogenes wished to remind the man who wanted 
him to be initiated, because of the high stock the man set on initiation, that the gods 
did not give a reward that was in any way lesser to those who had lived in a manner 
worthy of being initiated (ol<; dg{w<; ToiJ f.LVTJBiJvaL {3E{3{wTat), even though they had 
not been initiated, while there was no advantage gained by the wicked by being 
admitted to the sacred precinct (Or. 7.25). Context makes it likely that Julian is 
echoing the form of a priestly pronouncement; in the next sentence to strengthen his 
point, he adduces the proclamation of the hierophant, presumably of the Eleusinian 
Mysteries, forbidding the initiation of whoever had impure hands and whoever ought 
not to be initiated: oan<; XELpa f.L� Ka8apo<; KaL ovnva f.L� xp�.34 

34 Julian in the consolatio that he addresses to himself on the departure from this life of the 
philosopher Sallustius (Or. 4.5) speaks of those able by consorting with mind and with the divine 
to see and to love that which escapes the senses and is not rooted in place, a sight that they are 
WOrthy tO See by the quality Of the life they have lived (oaOLS' at{wS' {J£{3{wTaL TijS' TOLaVT"'JS' 
8£iis). Julian would seem to be following Platonic tradition of describing the entities that can be 
grasped only by a process of intellection in the terminology associated with the mysteries, on 
which in general, see C. Riedweg, Mysterienterminologie bei Platon, Phi/on und Klemens von 
Alexandrien (Berlin and New York, 1987). The locution TowvTwv E7TLT1JI3wp.aTwv oia TovTtp 
{J£{3lwmt is a favourite of Demosthenes (21.151, 22 .78, 24.186). He uses it in particular of 
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AS YNDETA IN PRIESTLY PROCLAMATIONS 

Asyndeton seems to have been a feature of priestly pronouncements that prescribed 
what categories of person might or might not enter a sanctuary. The most 
straightforward instance of the pattern is to be seen in the proclamation that Plutarch 
says the man in charge of the sanctuary of Leucothea in Chaeroneia made, while 
standing in front of the precinct with a whip in his hand: 

(Quaest. Rom. 267d) 

No male slave is to enter, nor female slave, nor Aetolian male, nor Aetolian female. 

In oratio recta what the man said will have been: 

That very simple form can be expanded into a series of indefinite relative clauses or a 
series of conditional clauses set one after the other without connectives. Instances of 
the indefinite relative clause pattern are to be found at: Ar. Thesm. 347, Julian Caes. 
38, 336a-b, and Origen. c. Cels. 3.59; I know of only one example of the conditional 
pattern: Pind. Pyth. 9.93-4. Pindar's use of the pattern suggests that it was of some 
antiquity. 

CONCLUSION 

That Julian and Celsus in putting a law-like pronouncement into the mouths of 
Jesus and Christians in general should copy a pattern of speech employed in pagan 
priestly pronouncements and should echo the register of such speech is not surprising. 
Both writers will have been thoroughly familiar with such patterns of speech and will 
have couched the words they put into the mouth of Jesus and the imagined spokesman 
for Christianity in the only form they knew such pronouncements to be made. It is very 
much to be doubted whether any deeper significance is to be read into their setting in 
Christian mouths forms of speech primarily employed in pagan cult. 

The patterns of speech of which Julian and Celsus make use are of some 
considerable antiquity and evidently survived in a stereotyped form down into the 
fourth century A.D. and perhaps beyond. Just why priestly prouncements and sacred 
laws favoured series of asyndetic relative clauses and conditional sentences in which 
the copula is missing can only be a matter for speculation. It seems unlikely that it was 
a practice adopted spontaneously and independently throughout the Greek-speaking 
world. It would be better to hypothesize the existence of an authoritative model that 
was widely followed. The proclamations made by those who ran the Eleusinian 
Mysteries are a possible model. The procedures of the Eleusinian Mysteries were 
widely copied, while the proclamations made by the officials of the cult were evidently 
well known. 

Glenfarg, Perthshire M .  K. DICKIE 
theurgy@uic.edu 

persons who have rendered themselves unfit for contact with the sacred because of the manner of 
their lives. It is closely related to such expressions as Ta {3E{3twfL.fva and o {3E{3twfL.fvo<; {3(o<;, 
which are used by the orators of the way in which men have lived their lives (Lys. 16.1; Isoc. Ant id. 
7.168; Dem. 18.265, 19.199, 200, 22.23, 53, 25.63; cf. PI. Resp. 498c3-4, Epinom. 974a6; Xen. 
Apol. 5). 
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